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Collation and research of the "Yingtai Gu" of the Yao in Vietnam

Abstract

In recent years, the author has collected a number of stories and ballads of the Yao
people in Vietnam, and this article would like to briefly introduce and explain one of
the stories of the "Yingtai Gu". This "Yingtai Gu" manuscript is not a single manuscript,
but is interspersed with other ritual texts; At the same time, there are problems related
to vernacular characters and missimplifications in this manuscript, which makes it
difficult to understand the text. Therefore, it is of certain importance to reorganize the
text of the "Yingtaigu". Secondly, the storyline of "Yingtai Gu" is complex, and many
storylines are added, which is slightly different from the traditional perception of China.
In this article, we would like to rearrange the order of the texts and explain the storyline
of the Liang Zhu of the Yao nationality in Vietnam through this "Yingtai Gu", so as to
explain the storyline of the "Yingtai Gu" of the Vietnamese Yao people and its
derivation.

Keywords: Vietnam, Yao nationality, "Yingtaigu", folk tale
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Characteristics of the song-language vocabulary of Mien songs in Thailand
Dr. Akira YOSHINO
Professor Emeritus

Tokyo Gakugei University

The Mien (Yao), distributed in southern China and northern MainlandSoutheast
Asia, speak the Mien language, which is classified into the Hmong-Mienic family. Their
language usage is complex, and includes colloquial language, ritual language, song
language and Chinese Yunnan dialect. Colloquial language is the Mien language used in
normal conversation. The ritual language is called #i2” wa., and the Mien say it is
Cantonese. The languages used in rituals are ritual language, Chinese Yunnan dialect, and
colloquial language. These languages are used differently depending on the status of the
rite.

Song language is called ¢un pei wa:. It means "song language. "Song language"
is not a language different from colloquial language. Dzun nei wa. refers to a collection
of literary vocabulary that is different from colloquial vocabulary. Actual lyrics contain
many song language words, but also colloquial language words and sometimes new
Chinese words and Thai words. When song language words and colloquial language
words are written in Chinese characters, Chinese characters with similar sounds are used,
so the meaning cannot be understood by reading only the characters. In other words, lyrics
written in Chinese characters cannot be understood unless you know both song language
words and colloquial words. This presentation will show that the proportion of vocabulary
whose meaning is unclear from the characters alone varies depending on the type of song.

Furthermore, I extracted more than 800 song language words from two Mien-
English dictionaries. Furthermore, through field surveys, song language words not found
in the dictionaries were collected. Based on these efforts, this presentation will describe
the characteristics of Mien song language vocabulary.

1) Vocabulary used in lyrics is; 1. song language words, 2. colloquial words, and 3.
Chinese words.

2) The origin of each song language word is called a lexical feature. The lexical features
of song language words are; 1. Chinese words, 2. Colloquial language words (originating
from colloquial words, but with a meaning specific to songs), 3. Vocabulary of unknown
origin.

3) Just as Chinese characters in Japanese language have their sounds in kan-on 3 and
go-on Y17, each Chinese character has multiple sounds in Mien language. There are

historical strata in which Mien borrowed Chinese vocabulary. These are divided into the
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Ancient Chinese stratum and the Middle Chinese stratum. In this presentation, I would
like to clarify the lexical features of the song language vocabulary that has been collected

so far.
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Taoist methods and
arts in Yao manuscripts and rituals
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Institute for Studies of Daoism and Religious Culture of Sichuan University
Prof Zhang Zehong
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The Yao manuscripts encompass a diverse range of texts, including the
Canonical Texts (#%H#i) | Liturgical Texts (#}{%) , Statements and Memorials
(Bi#) , Secret Instructions  (FhiE) , Song Books (#kZ) , Sacred Singing (it
ME) and other types of texts. Of particular interest are the Liturgical Texts, Statements
and Memorials, and Secret Instructions, which serve as the textual basis for the rituals
performed by the masters (ffi/A) . The dissemination of Taoism within the Yao
society has led to the adoption of Taoist Zhai and Jiao rituals by the Yao people,
thereby enhancing the content of their religious ceremonies. The study of the Taoist
methods and arts as presented in the Yao manuscripts and rituals represents a
significant area of interest for international research in the field of Yao studies. In this
article, we commence with an examination of three key dimensions: the Secret
Instructions, the Spells and Talismans (JLERFH1F) , and the techniques of “Walking
along the guideline” (3P i V% 1#7) as outlined in the Yao manuscripts. This will
facilitate an investigation into the methods and arts associated with Taoism as
evidenced in the Yao manuscripts and rituals. The Secret Instructions are utilized by
the Yao masters during their ceremonial practices. Both the Taoist ((#7K) and Shihist
(ATiJR) sects of the Indigo Yao (¥iHt¥%) possess secret Instructions that are integrated
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with the Liturgical Texts during the rituals. These Secret Instructions found in the
manuscripts of the Yao encompass various methods and arts, with some Yao
manuscripts incorporating the Secret Instructions directly into the text’ s title. The
Landian Yao manuscripts from Laos contain numerous Secret Instructions, with a
significant presence in the British Library's collection of Yao scriptures, EAP 791.
These Secret Instructions of the Yao community exhibit a strong influence from
Taoism. Among the Lingbao School of Taoism practices, the Middle Yellow Secret
instructions (zhonghuang miyu) stand out as a noteworthy method and art. In
Zhouzhi, Shaanxi Province, there exists a monument dedicated to the Secret
Instructions of Quanzhen, utilized by Wang Chongyang, the founder of Quanzhen, for
instructing his followers in the Jin Dynasty. The spells and talismans in the Yao
manuscripts are employed extensively in the religious ceremonies of the Yao people.
The diverse forms have enhanced the contents of the ritual altars of the Yao religion
and have served to vividly express the Yao people's faith in the Taoist deities and the
folk deities of the local community. The spells and talismans of the Yao religion are
inspired by the Taoist methods and arts, which posit that the scriptures serve as the
foundation for the methods and that the methods are the practical application of the
scriptures. The practice of "Walking along the Guideline" in the Yao manuscripts is
derived from Taoism, in which a high priest performs a ritual called "Xingang" which
involves Walking along the Guideline and Treading on the Dipper. The discussion of
Taoist methods and arts in the Yao manuscripts strongly suggests that the Yao people
are the most deeply influenced by Taoism among the ethnic minorities in the
Southwest China.
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Zu Tu: a folk literature of migration route-and-time records of Yao in Thailand
—— Overseas study on Zu Tu of Yao ethnic group II
Yu Shijiel YuLu? (Thailand) Liu Yulan3

Abstract: Zu Tu is a genealogy of Yao in order to trace their origin and
record the religious names and burial places of their ancestors. After Ming and
Qing Dynasties, some Yao migrated from China to Southeast Asia, Europe and
America, among which Thailand was an important node and transit station for
Yao to enter Europe and America from Southeast Asia. Zu Tu of the Yao in
Thailand records the burial places of the ancestors of each family, the time they
left China and the number of generations in Thailand.

Zu Tu Carrying the memory of each Thai Yao family's own history and
culture as well as Chinese history and culture. It not only reflects the specific
migration route and time of the Yao from China to Thailand, so that it is an
important folk document for the study of the history of the Yao in the world. But
also it reflects the deep attachment of the Yao in Thailand to their ancestral
country and their persistent Chinese national identity.

The study of Zu Tu of the Yao in Thailand not only has important value of
cultural anthropology, providing a new research path for a comprehensive and
systematic study of the history and culture of the overseas Yao, but also explores
the process of the Yao migrating from China to the world, understanding the
world, communicating, exchanging and integrating with the other ethnic groups
in the world, which provides a vivid material for telling well a "Chinese story" of
cross-border ethnic groups between Southeast Asia and China. It not only has
important academic significance for achieving "win-win academic cooperation”
between Southeast Asian countries and China in the Belt and Road Initiative, but
also has important practical significance for building China-ASEAN community
with a shared future.

Key words: Yao in Thailand; Zutu; Migration route-and-time; Interactions,
exchanges and integration among all ethnic groups
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“Zu Tu”, Migration Routes Recorded of the Yao Ancestors in Northern Thailand :
A Case Study of the Pan and Deng Clans

Thanyalak Saeliao,Ph.D. and Sombat Boonkhamyueng, Ph.D.
Faculty of Social Sciences, ChiangRai Rajabhat University

Abstract

This article aims to analyze the migration routes and the settlements of the Iu-Mien (Y ao)
people in northern Thailand which choosing to study and analyze on the 20 grave records (H 4],
Zutu) of 2 families who have been living in Chiang Mai, Chiang Rai, Phayao, Nan and Lampang
provinces. The grave records not only points out a toponym (3144, Diming) or the name of a place

along the migration routes but also it confirm an ancestral connections among the Iu-Mien (Yao)
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in China, Vietnam, Lao and Thailand. In the context of modern society, this relationships may be
not significance for the friendship and mutual prosperity of the people in the region, but in the
context of post-modern society and the era of digital technology transformation, this relationship
is not only congruence with the political and economic cooperation policy of the governments of
that region, but it is a cultural capital which shall be bring about to sustainable development of
economic and society among the people of that region, particularly the relationship between the

Iu-Mien (Yao) who have been living in Northern Thailand and Southern China.

Keywords: Iu-Mien (Yao), grave records, migrations and settlements of ethnic groups.
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“Panhu” and Its Narrative Tradition in Mien Yao’s “Charter of Emperor Ping” (Ping

Huang Quandie)

Chen Meiwen
Assistant Professor Grade Teaching Staff, Department of Religious Studies, Fu Jen
Catholic University, Taiwan
mwcS11@gmail.com

19 June 2024

This paper focuses on three key collections of the “Charter of Emperor Ping” (Ping
Huang Quandie) or “Placard for Crossing the Mountains” (Guoshanbang) by the Mien Yao:
“Selected Compilation of the Placards for Crossing the Mountains of the Yao” (1984), “The
Eighth Volume of Social History Investigation of Yao People in Guangxi” (1985), and
“Compilation of Ping Huang Quandie” (1991). Combining historical documents, secondary
research, and contemporary ethnographic data, it examines the narrative tradition and ritual
significance of the "Ping Huang Quandie" among the Mien Yao. Previous research seldom
aligns “Ping Huang Quandie” with other Yao oral and ritual narratives about the mythic
ancestor “Panhu.” Often viewed as a historical document or political statement, “Ping Huang
Quandie” is rarely recognized as a ritual manuscript. This paper argues that it is an
indigenous Yao creation rooted in the narrative of imperial conquest. It explores the dual role
of “Panhu” as a heroic ancestor and guardian deity, analyzing its mythological, oral, and

ritual dimensions, and highlights the “Daoification” process among the Yao people.

Keywords: Ping Huang Quandie, Panhu, Mien Yao, Daoification
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Seek and Hide, Capturing and Dividing the Souls of the Opponent: A Textual Study of
the Magic of Concealing the Basin 22 %1%

LR  (FREREE) CAHER S Bk

Souls ## are the spiritual asset which the Lanten masters must compete for in a contest of
magic—a Lanten master is supposed to develop the capacity to reclaim lost souls from various
parts of the cosmos, as well as the ability to capture and divide the soul of his opponent, namely
the evil man 4 \, whose soul fragments shall be cast to certain secret locations: on the spider
webs at the five directions, beneath the lotus seat of the Buddha Mother, inside the cavity of
the great river snail that survives since the beginning of the world, and even in the seminal fluid
secreted by the cosmic creator couple during their sexual intercourse. Meanwhile, the soul of
the magic practitioner must be well hidden in a concealed spot, for instance, disguised as a
stick in the bamboo forest, so as to avoid counter-action by his enemy. This textual study on
the Magic of Concealing the Basin explicates the spiritual journey of the Lanten Daoist Master
in his voyage through the Three Levels—Moon Mansion, Sun Palace, and Gold Star—where
the master can utilise respectively the energy of water, earth, and heaven to carry out his
mission to seek, divide, and hide souls. The competence of a contestant in winning the warfare
lies in his familiarity with the cosmic map of the Lanten spiritual universe, his comprehension
in revealing the features of the sacred spots, and his courage in navigating a long voyage deep
in hell, beyond the sea and high in the summit of heaven.
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All Taught by Lu Ban: Faith and Rituals Related to Lu Ban in Yao Culture

Jiayue Sun (PhD candidate, The University of Hong Kong)

Abstract

In history, Lu Ban (48 3f) was a craftsman in the State of Lu during the Spring and Autumn Period
(770-481 BCE) of ancient China, later worshipped as the patron deity by Han Chinese carpenters,
masons and other artisans. The faith in Lu Ban has spread to various ethnic minorities. This paper
studies the faith and rituals related to Lu Ban in Yao culture, focusing on two groups of people:
carpenters and ritual specialists. By examining relevant ritual songs, liturgical texts and “secret
words” (i.e., esoteric instructions of magic techniques), this paper argues that Lu Ban, originally a
foreign cultural symbol, has been assimilated differently into distinctive spheres of Yao culture. Yao
carpenters’ faith in Lu Ban is similar to that of the Han Chinese, venerating him highly as the
originator of carpentry skills and magic techniques. Ritual specialists who are heavily influenced by
Daoism, namely daogong (J&2Y) and shigong (Ffi), also place Lu Ban in their pantheon, yet he is
conceived as an external deity at their beck and call. He is still responsible for construction in
ceremonies, but his status in the entire religious system is relatively low. This indicates that Lu Ban’s
core image as artisans’ patron deity shows consistency in Yao-Han intercultural exchange, while his
religious functions have been creatively adapted to Yao Daoism. This also reflects the actual socio-
religious hierarchy between carpenters and ritual specialists in Yao societies. Together put, Yao
people’s faith in Lu Ban displays both commonalities with the Han people’s and individuality rooted

in their own ethnic culture, showcasing multiple facets of cross-ethnic cultural exchanges.
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Inheritance, development and contribution to rural revitalization of the traditional silver

making skills of the Yao people in Thailand
Mr. Somchai— Mrs.Phimporn Rungratchatavanit,

Doi Silver Company Factory Co., Ltd. And the [u Mien Thai Foundation

Abstract

The craftsmanship of silver is a traditional craftsmanship of the Tu-mien or Yao people in

Thailand, and it is also an intangible cultural heritage item. Historically, both men and women of the
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Yao people in Thailand have the custom of wearing silver ornaments, and the silver ornaments they
wear are all made by Yao folk artists. However, in the past, the Yao people made silver mainly for the
Yao people to wear, and there was no silver manufacturing industry. With the development of
Thailand's tourism industry, the silver made by the Yao people is not only a decoration for Yao people's
clothing, but also has become a handicraft sold in ethnic tourism in Thailand's Yao area. Mr. Somchai
Rungratchatavanit, a Yao ethnic group in Phakhang Village, Phakhang Sub-district, Pua District, Nan
Province, Thailand, established an educational cooperation with the Royal Goldsmiths College
Kanjanapi Theological Seminary through the establishment of the Thai Yao Foundation and Doi Silver
Factory Co., Ltd., and recruits 10 students every year to learn silverware crafts for free Professional,
inheriting the craftsmanship of Yao silver. In the Yao area of Nan Province, silver has become a
tourist craft for every village. After graduation, students can work in Doi silver Factory Co., Ltd., or
they can return to the village to start their own businesses, inheriting the craftsmanship of Yao silver
jewelry making skills, develop ethnic and folk trade, and promoting rural revitalization in Yao areas.
although seemingly exotic and politically insignificant to crafts consumers, certain features of the Iu
Mien silver crafts economy, such as the names, logos, attire, and tourism activities act as spaces that
allow for the possibility for the Iu Mien to reconfigure the public’s perception of the Iu Mien; from
that of inferiority, primitivity, poverty, drugs, and troublemakers, to that of a distinguished
cosmopolitan Indigenous group that has been particularly successful in engaging with this high value

commodity both in terms of expertise and economic growth.

Keywords: Thailand Yao people, traditional silver, production skills, inheritance, development,

helping rural areas, revitalization.
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Types and Characteristics of Yao Religious Ritual Paper-Cutting
(Abstract)
He Hongyi

( South-Central Min Zu University, Wuhan, Hubei ,China)

Yao religious ritual paper-cutting, similar to the paper-cutting traditions of other ethnic
groups, is an important component of Chinese folk paper-cutting. This study begins by
categorizing and characterizing Yao religious ritual paper-cutting, demonstrating its
commonalities and uniqueness, and revealing its academic value and the urgent need for its
preservation and documentation.

Keywords: Yao religious ritual; paper-cutting; types; characteristics

Chinese Shamanistic Culture and Yao Ritual Paper-Cutting
1. The origins of paper-cutting in shamanism.
In early human societies, paper-cutting was mostly used in shamanistic activities to pray
for blessings and ward off disasters. Shamanistic paper-cutting is the original form of
paper-cutting and an important category of folk paper-cutting. Religious ritual paper-
cutting in later periods developed from shamanistic paper-cutting.

2. Early paper-cutting and shamanistic activities.
A batch of ancient paper-cuts unearthed from the Astana tombs in Turpan County,
Xinjiang, dates back to the flourishing Tang Dynasty to the mid-Tang period (mid-7th
century AD).
Research on the relationship between ancient shamanism and paper-cutting and the
influence of the human-day festival custom of wearing "sheng" on Chinese paper-
cutting are important historical topics in the study of Chinese paper-cutting.

Types of Yao Ritual Paper-Cutting

Based on the functional application in religious rituals, Yao religious ritual paper-cutting is
categorized as follows:

Sacrificial paper-cutting

"Du Jie" (coming-of-age ceremony) paper-cutting
Fertility prayer paper-cutting

Blessing and disaster prevention paper-cutting
Funeral paper-cutting

vk wN e

Characteristics of Yao Religious Ritual Paper-Cutting
1. Attachment and sacredness
2. Symbolism
3. Integration
4. Commonality and uniqueness

Concluding Remarks

52



1. Yao religious ritual paper-cutting is an indispensable part of Yao culture.
Yao religious ritual paper-cutting involves various aspects of folk beliefs, expressing
profound cultural connotations through vivid and distinct artistic symbols, providing
new insights into understanding Yao culture.

2. Urgent need for the rescue investigation and study of Yao ritual paper-cutting.
In religious rituals, the paper-cuttings used are often burned, leaving few surviving
examples. As the elderly skilled in paper-cutting gradually pass away, ritual paper-
cutting is at risk of being lost. Researchers and heritage protectors need to take
prompt action, conducting field investigations and collecting materials to document
and preserve specific paper-cutting traditions, techniques, oral histories, and the
significance of images, creating physical and information archives to facilitate further
research.
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Importance of Livestock for the Mien (Yao) People Living in a Hillside Village in

Northern Thailand: Focusing on their Sacrificial Utilization

MASUNO Takashi (Kanagawa Uviversity, Japan)

Peasants in Southeast Asia not only farm, but also engage in many other
subsistence and economic activities, including livestock husbandry. They raise various
livestock such as cattle, water buffaloes, pigs, and chickens. Although most peasants do
not treat livestock husbandry as their primary subsistence activity, they are closely
related to livestock. Some ethnic groups, particularly the Mien, have traditionally used
livestock as sacrificial animals.

Some studies exist on Mien rituals and documents for these rituals; however,
few have reported on livestock for sacrifice. Livestock for sacrifice is as important as
Mien priests, who conduct their traditional rituals, and Mien documents.

This study aims to, first, provide an overview of Mien livestock husbandry in
a Mien hillside village (Village P); second, demonstrate the number of pigs and chickens
that are sacrificed at Mien New Year Festivals; third, indicate their source of supply of
sacrificed pigs and chickens at these festivals; and fourth, discuss how the Mien people
maintain traditional rituals from the viewpoint of sacrificial animals.

The results are as follows. Almost all households keep chickens, pigs, and dogs,
and many households keep cats. The Mien people sacrifice chickens, pigs, cattle, and
ducks, including Muscovy ducks. During the Mien New Year Festival, the Mien people
frequently conduct rituals for their ancestors, during which many chickens and pigs are
sacrificed.

The villagers in Village P raise chickens and pigs for traditional rituals.
However, they sacrifice not only the livestock that they raise but also those that they buy
from lowland Thai villages. Mien traditional rituals are maintained by lowland Thai

villages.
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Research theme by YaoDao, HKU—Spiritual Warfare among the Lanten of Laos
BFHRREERK A LB —ZBEREN BN P

The Lanten oral stories and the accounts of the Lanten senior ritual experts tell of spiritual
warfare as a phenomenon in astonishing detail. Meanwhile, the numerous Lanten manuscripts
gathered during the study of the Lanten living manuscript culture in Laos by the Yao Dao
Project, which are used in associated ritual healings to counteract the effects of spiritual warfare
confirm the vibrant practice of the malevolent use of ritual knowledge among the Lanten
masters in the past. Following the end of the Lao Civil War (1954-1975) and the subsequent
pacification of Lanten society, spiritual warfare ceased to exist to the extent that no instances
have been recorded in recent decades. Therefore, establishing a parallelism between violence
in the Lanten society and violence in the Lanten cosmos. These three essays explore in a holistic
manner this feature of the Lanten ritual system that combines two opposing principles: Killing
and healing using ritual means.
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Authors: Joseba Estevez and David A. Palmer & Bi&E. EBA

Cooking the Barbarians, Conquering the Forest: Lanten Yao Spiritual Warfare at the
Margins of Chinese and Tai Polities.

BERR/H. FHRRE: FROSEEM HrEREE T FR

Abstract FHE

The core Lanten ideologeme yam kaang - yang kaang B [H]F%H] identifies a dual permeable
and interpenetrating reality composed of two interwoven complementary worlds. One is
invisible and spiritual and the other is visible and material, the world of the living. Similar
concepts are found in the Chinese ideologeme yin - yang and amongst other societies in the
Uplands of continental SE-Asian related linguistically and culturally to the Lanten. Such is the
case of the Mien “yiem genv - yaangh genv” (MacDonald 1997) and the Hmong “yeeb ceeb -
yaj ceeb” (Tap 1989). In all instances, these ideologemes refer to a dual reality that
encompasses immortal and powerful spiritual beings who include deities, ancestors, and the
dead. In this cosmovision, the invisible world is articulated as a reflection or mirror of the
visible counterpart, but articulated in terms of late Chinese imperial ideology; the invisible
inhabitants share characteristics, hagiographies, physical descriptions, functions, and attributes
ascribed to deities honoured in Daoism, Chinese Buddhism, and Chinese popular religion.
Within this cosmos, the deities are hierarchised in a manner that echoes the organisation of the
late Chinese imperial government: The Jade Emperor rules the known socio-cosmos from his
palace in the Upper Realm as the Chinese emperor ruled the Chinese empire from his capital.
The Lanten Yao of what is now northern Laos resided between three highly different socio-
political milieus, each of which practices its own modality of territorial animism: the Chinese
empire, the miiang (polity) and the forest. As they migrated into the region, the Lanten engaged
in cosmological warfare with the forest in order to conquer the land they would inhabit on the
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periphery of the empire and miiang. The spiritual ownership of this land is defended by a
pantheon of deities and ancestors who support the spiritual warfare against its original
inhabitants. These deities share the commonality of being highly militarised and eager to enter
into spiritual warfare. In this regard, the Lanten ritual experts mirror in the cermeonies the
Chinese Emperor who conquered and pacified the borderlands, in which the unruly deities to
be pacified are a metaphor for the Lanten themselves. From the imperial capital, the Emperor
rules the barbarians; from the miiang, the City Lord pacifies the highlanders; while from the
Lanten village, the priests and masters pacify the demons and ghosts in the forest. At the same
time, the Lanten invert the Chinese imperial metaphor, placing themselves at the centre of the
socio-cosmos and exercising ritual control over the officials of the celestial bureaucracy. This
article focuses on the never-ending cosmological warfare that the Lanten engage in at the ritual
level in three different spaces: The human body, the village, and the temporary altars or
Celestial Yamen.
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Author: Joseba Estevez /& B {8

Riding spirit horses and paddling invisible boats: Mapping the Lanten cosmological
landscape and the Lanten ritual experts’ mind journeys.

RES. B BROERE T il SUERT A K77 B kR

Abstract

The interplay between the invisible and visible worlds is the playground of the Lanten ritual
experts. Their quasi-encyclopaedic knowledge on oral stories and ritual texts endows them with
a profound comprehension of their cosmos, which is moulded in a very precise manner with
particular secret/sacred locations marking key cosmological domains. This cosmos spans
across a vertical axis consisting of three horizontal realms, with the clockwise and
anticlockwise rotational movements enabling ascension and descent, respectively, hence
travelling through this cosmos. Each Lanten ritual necessitates of a distinct journey that
primarily occurs in the mind of the ritual expert leading the ceremony and that is often inform
by a living manuscript containing secret words detailing the route. Drawing upon a decade of
social anthropological fieldwork conducted among the Lanten of Laos and the extensive living
manuscript culture used by his community in their rituals, this article presents the first
comprehensive map of the Lanten cosmological landscape and illuminates the rationale behind
the mind journey undertaken by the Lanten ritual experts in framework of spiritual warfare.
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Cultural Practices of Guoshan Yao’ Sha Nian Zhu': An Analysis
from the Perspective of Interaction Ritual Chains Theory
YAN Xiaojun
(College of Ethnology and Sociology, Guangxi Minzu University, Assistant

Researcher, Nanning 530006, China)

Abstract

This study applies the interaction ritual chains theory, proposed by American
sociologist Randall Collins, to analyze the cultural significance of the Yao’ Sha Nian
Zhu and its multiple roles in the interaction of mountain minorities community.
Through the field investigation of Huangshi Village, Hezhou, China, inhabited by the
Guoshan Yao, has unveiled the transformation process of this traditional custom from
offering sacrifices to pray for good fortune and improving life to promoting family
harmony, neighborhood unity and strengthening community identity under the
modern social environment. The change in the social function of Sha Nian Zhu not
only reflects the adaptability and sustainability of the Yao culture, but also
demonstrates the central role of the ritual activity in promoting emotional exchange
and enhancing community cohesion.

Sha Nian Zhu is not only a practical act to meet the food needs of the community,
but also an important cultural practice. Through this ritual process, the Yao people
express their respect for their ancestors and wish for the future, and also reflect the
importance of natural harmony and social order. Interaction ritual chains theory
provides a framework for observing these interactive processes to understand how
communities build social order and enhance cohesion through shared activities and
emotional experiences. The Guo Shanyao live in high mountains and lofty hills, and
has a wide range of scattered areas. Through this ritual, community members

participate in slaughtering, preparing and sharing food, which promotes interaction

! A ritual that slaughter pig for the arrival of Spring Festival .
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and cooperation among community members. At the same time, through the joint
participation of the ritual, the social identity and role of the community members are
confirmed and strengthened, especially the village elders and elite leaders who play a
key role in this process. This not only enhances their social status, but also deepens
the younger generation’s recognition and respect for traditional culture. In addition,
tthe interaction ritual chains theory further points out that emotional stimulation and
the concentration of shared attention in ritual activities contribute to the formation of
emotional resonance and collective memory. This emotional resonance generated by
shared ritual activities is an important support for the continuity and stability of the
social fabric of the community. Therefore, Sha Nian Zhu is not only a national custom,
but also a powerful way to build a harmonious community.

Through this study, we can not only gain an in-depth understanding of how the
Yao cope with social changes through traditional customs in modern society, but also
gain insight into how traditional cultural practices maintain their uniqueness and
durability under the pressure of globalization. The findings highlight the central role
of cultural practices in shaping and maintaining community harmony and provide new
perspectives for the broader study of minorities communities.

Keywords: Sha Nian Zhu, Guoshan Yao, Interaction Ritual Chains, Community

Interaction
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Interpretation of Religious Anthropology to uxorilocal marriage
of Guo shan Yao ancestor worship ceremony

YulLu

Abstract: The ancestor worship ceremony is the most basic form of
ancestor worship, which shows a living and flowing spiritual culture.As a
marriage custom, uxorilocal marriage exists in Yao society in the
following ways :Living in the woman 's home all he’s life. live in the
woman 's house for a certain period of time. live on both sides.ancestor
worship ceremony is an important part of the uxorilocal marriage custom,
which closely connects the Yin and Yang, and carries the transformation
of the identity of the men of the Guoshan Yao.Regardless of the way of
uxorilocal marriage, the men of Guoshan Yao are required to separate
from the family list of the original family through the ancestor worship
ceremony, and return to the family list of the new family after a short
period of dissociation to obtain a new identity.As the rites of passage, the
ancestor worship ceremony shows the three stages of the transitional
etiquette of Separation to edge to aggregation,people with the help of rites
of passage,achieve a smooth transition from one stage to another
stage. Through the overall investigation of the ancestor worship ceremony
of uxorilocal marriage in Guoshan Yao, it was found although the
ancestor worship ceremony takes ' aggregation ' as the goal, the final
identity attribution is also different due to the different ways of uxorilocal
marriage, which not only reflects the traditional culture but also reflects
the characteristics of the times.Through the analysis and interpretation of
the multi-level structure and the multiplicity of the subject of the ancestor
worship ceremony,It shows the marriage view, soul view and religious
belief of Guoshan Yao layer by layer, and explains the nationality and
regional characteristics of the culture.

Key words:Uxorilocal marriage; Ancestor worship ceremony; Rites of
passage.

Author: Yu Lu,Associate Researcher,Phd,Nanning normal university
Editorial Department of the journal.
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Passing Through the "Nine Regions":
Imperial Metaphors in the Life Rituals of the Pai Yao

ABSTRACT

In the belief system of the Bapai Yao (/\#EFE, also called Pai Yao #f¥Z, a branch of the Yao
ethnic group in China) in Liannan, Guangdong Province, "Jiuzhou (1M, Nine Regions) "is
an important symbol. This symbol is applied in a ritual proceeding called the "Guo Jiuzhou
(IF LM, Crossing Nine Regions) ", which often appears in ordination ceremonies, ancestor
worship ceremonies, funerals, village sacrifices, healing rituals, and exorcism rituals. In large-
scale rituals, "Guo Jiuzhou" is led by a master to guide Pai Yao family members. The ritual
proceeding depicts the mythical story of the HuangDi (Z®, Yellow Emperor) 's nine sons
guarding the nine regions in ancient China, and it carries the significance of the Nine Palaces
and Eight Trigrams.
Through field research on the religious rituals and manuscripts of the Pai Yao people in
Liannan, this article concludes that in the religious beliefs of the Pai Yao people, "Jiuzhou" and
the Han Chinese concept of "Jiuzhou" both symbolize the geographical space of the "empire."
However, the Pai Yao understanding of "Jiuzhou" is not merely a simple replication of the
concept found in Han Chinese literature. Through comparative research on the Jiuzhou
symbol in Pai Yao religion, Taoism, and Meishan teachings (8L %X), this article argues that
the emergence of "Guo Jiuzhou" is not directly influenced by Taoism. Instead, it is more likely
a result of influence from Meishan teachings. The Pai Yao "Guo Jiuzhou", similar to the
"Jiuzhou Gang(JLMIE Pacing the Nine Region) " in Taoism and Meishan teachings, serves
religious functions such as commanding spiritual soldiers, seeking blessings and longevity,
and warding off evil spirits. Like the "stepping on the Jiuzhou altar(EB#5 LM AEx)" in the
ordination of the Meishan masters, this ritual also serves the function of lay ordination. The
"Guo Jiuzhou" in Pai Yao ordination ceremonies and funerals has led to social categorization

within Pai Yao society. It also provides psychological support to the Pai Yao people, offering
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a sense of protection during life and a sense of destination after death, thereby alleviating
fears of uncertainties in life and the wandering of souls after death. The intergenerational
transmission of "Guo Jiuzhou" is an important pathway for the Pai Yao to seek positive social
identity. It also serves the social function of reenacting ancestral migration memories and
promoting family cohesion. The application of "Guo Jiuzhou" in Pai Yao life rituals reflects, to
some extent, the historical process where ethnic groups on the periphery of the Chinese
Empire adapted to mainstream culture through cultural acculturation and social adaptation.
The underlying fear and longing of the Pai Yao towards imperial power encapsulate the

historical metaphor of interaction between Pai Yao beliefs and imperial politics.

Keywords: The Pai Yao; Guo Jiuzhou; life rituals; social identity; imperial metaphor
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